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Abstract. This paper reviews the possibilities of investigation of emotive 

archetype within the framework of researching the discourse of civilizational 

interactions. The paper defines the notion of emotive archetype, as well as its 

relations with certain concepts and its interpretation in the context of various 

approaches and theories. 
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Аннотация. В докладе обсуждаются возможности изучения эмотивного 

архетипа в рамках исследования дискурса межцивилизационных отношений. 

Описано понятие эмотивного архетипа, его связь с некоторыми концептами и 

его интерпретация в контексте различных подходов и теорий.  
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Process of natural consistent involving of members of polycultural society in the 

psychosemantic field of civilizational interaction is based in many respects on 

formation of ethnic consciousness and ethnic identity of the person. The ethnic 



consciousness is considered as the basic attribute for definition of a national 

belonging of people for more than hundred years now [25]. Culturally and ethnically 

determined world is the basis of effective individual socialization [30]. In their turn, 

certain social and psychological laws of this process underlie the formation of the 

social identity of an individual. Thus the phenomenology of ethnic consciousness is 

based on the archetypal properties of ethnic identity as its underlying reason. Some 

researchers emphasize that ethnicity “comes from the past” even if it is “revived”, 

“imposed” ethnicity [26; 29]. Mythological constituent of ethnicity produces 

ideological force making active any social group when the myth about «the objective 

basis» of ethnic associations, e.g. myths about the common culture, common origin, 

common history, etc. is being intensively promoted by the “engineer of souls” for the 

sake of social and political benefits.  

Being manipulative-oriented, social media and political technologies exploit 

deep psychosemantic substance of ethnicity as a dependent variable: it grows or 

weakens being rigidly determined by so-called external circumstances [21; 23]. We 

can see the negative dramatic consequences of similar political games in a lot of 

countries of the post-Soviet space and, in particular, in Ukraine when ethnicity 

becomes the major ideological tool in struggle for authority. The special 

circumstance strengthens the effect of negative hyperpoliticization of interethnic 

relations. However, in our opinion, the ethnicity as "emotionally-normative" category 

is one of the main factors determining the irrationality of behavior of sides in the 

interethnic conflict. [26, 91]. According to G. V. Starovojtova, the emotionally-

motivational sphere is connected most closely to an intimate nucleus of ethnic 

culture, its traditions [28]. 

The ethnic consciousness is not congenital; it is formed under influence of some 

circumstances and factors. It is directly ethnic environment in which the person is 

brought up, that is an ethnic belonging of parents and representatives of referent 

groups. In the beginning of the past century E. Djurkgejm in his book “The Rules of 

Sociological Method” noticed the extremely important role of group consciousness in 

formation of social solidarity and the big value of customs and rituals as means of 
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public integration [15]. The ceremonies performed in memory of ancestors recycle 

the most significant elements of the group consciousness having especially big 

rallying force in view of multidimensionality and polysemantic hierarchy of its 

archetypal substance. 

The system of ethnocultural representations is extremely complex, being 

determined by individual experience of all process of person's “involvement” in 

culture. The assortment of associations of the representative of certain sociocultural 

community is invariable determined by associative phylogenetic experience of this 

particular community, being fixed in the national mythological conceptual system, in 

collective unconscious which is being relayed by the society to the individual during 

the socialization process. It is possible to impart young person by the respect of 

“other” national picture of the world only in the case that he precisely realizes own 

adherence to “parent” culture. In this respect the meaning of "cosmopolitan" is 

usually considered as having a negative shade. "Cosmopolitan" in a similar context is 

as if «Ivan who forgot his kindred», which is a person not capable of respecting 

cultural traditions of the own nation. 

The elimination of isolation and interimpenetrability of cultures, for example, of 

those of West and East, especially in the context of permanent struggle of Western 

and Eastern national-political discourses [6], seems possible on the basis of 

explication of secret language of the world sensitivity peculiar to them, or the type of 

national emotionality, emotivity. Study the emotional-semantic dominant of each of 

the interacting civilizations will contribute to the creation of atmosphere of 

constructive communication and to the formation of universal tools of emotional 

identification and empathy. 

Study of the multidimensional approaches presented within the world scientific 

practice [7; 9; 11] makes it possible to find an answer adequate to the present moment 

and to the situation in the polycultural region like Crimea. The efficiency of practical 

application of the theoretical researches of various ethnical conflicts’ scenarios or of 

the abstract type of national mentality [5] depends very much on the extent of 

investigation of the pragmatics of emotional background of international or 



intercultural, intercivilizational relationship. Otherwise even the most advanced 

socio-psychological technologies will demonstrate themselves unproductive. The 

point is the emotional trend of each of the interacting cultures, which was not studied 

and not forecasted timely, will destructively influence the development of any 

conflict situation [4]. 

Consideration of the emotion, or the emotional orientation of personality, or the 

emotional trend of a social group, or the emotional traits of national group promotes 

the generation of the psycholinguistic and the socially-philosophical concept of the 

emotive archetype. The term ‘archetype’ was founded in the work of C.G. Jung “The 

archetypes and the collective unconscious” [12], but the notion of emotive archetype 

is the specific one. 

The notion of emotive archetype might be treated as more or less multiple 

emotive complexes, which have certain hierarchic structure. These complexes are 

connected with contextually determined phylogenetic experience of particular ethnic 

or national group and are implicitly represented within contemporary social political 

discourse. For instance, this might be an emotive archetype connected with the 

cultural concepts of Struggle, or Freedom, or Truth, etc. The emotive archetype can 

be considered as a complex of archaic images of emotional experiences based on its 

contents, while based on its function – as a primary form of adaptation of social 

groups to the environment on the grounds of emotional evaluative response. 

It is reasonable to consider the emotive archetype in the context of combination 

of archaic and contemporary ideology, world sensitivity of a nation. The emotive 

archetype not only predetermines to a large extent the behavior of a nation, but also 

possesses a “guarding” function, ensuring the support of the natural human essence 

under the conditions of an indifferent social environment. 

The notion of the emotive archetype is especially effective in the context of 

cultural-historical theory, formed on the basis of reinterpreting the experience of 

semiotics of culture and of international relations [1; 17], as well as taking into 

account both social and cultural variables [8]. According to this theory, the principal 

law of ontogenesis of human psychology is the interiorization of the structure of its 



outer, socio-symbolic activity. As a result of the interiorization the “natural” system 

of mental functions becomes “cultural” with a specific, bright emotionally colored 

orientation. 

The distinguishing of the emotional archetype of a certain culture or civilization 

is also proved by the phenomenological analysis of different cultural-symbolic 

concepts – myth, language, science – in the process of creating a philosophical theory 

of symbols. Exactly the emotionally-evaluative stereotypes of the perception of the 

world are preserved in the unconscious’ sphere of the certain nation. The notion of 

the emotive archetype conforms well with the modern culture’ theories being based, 

in the first place, on the activity approach to the comprehension of culture as “a 

spiritual code of the human vital activity”, “a base for adaptation and self-

determination of an individual” [9], and, in the second place, on the value approach, 

which considers political culture as a complex hierarchy of ideals and meanings [15]. 

All abovementioned permits to considerate the emotive archetype as an integral 

component of an individual and national picture of the World. At the same time 

emotive archetype can be differentiated more exactly in the national panorama of the 

World which is traditionally and ritually dogmatized by either nation. Emotive 

archetypes imply the dichotomy between the elements of worldview: Good and Bad, 

Justice and Deceit, Heaven and Earth. In contrast to Western emphasis on rationality, 

Eastern emotionality which correlates with deep unconscious level might be 

considered as the base of manipulative technologies’ formation, for instance at 

Islam’s schools of terrorism [15]. 

Ethnopsychologic and psycholinguistic research of emotive archetypes helps to 

determine the specificity of psychophysiological processes, sensually-emotive, 

intellectual, verbal and non-verbal acts of speech which demonstrate the features of 

national world-sensitivity most brightly. Study and comparison of archetypes’ 

structures of certain nationality taking into consideration mythological models and 

morally-ethical indexes could represent not only diverse artwork but also objective 

scientific material concerning emotive image of nation. The revealing of similarity / 

distinction features in emotive archetype of specific civilizations would permit to 



construct a psychosemantic outline of interaction between civilizations, in which one 

could clearly distinguish “favorable” areas of intercrossing of various cultural-

semantic fields as well as “critical” and “crisis” points of sharp distinction. Thus the 

creation of a “polyhedron” of emotional interaction of civilizations is particularly 

urgent from both theoretical and practical points of view. The intrinsic features of 

emotive archetype are stability and unconsciousness, which considerably complicate 

analyzing this phenomenon. 

The investigation of emotive archetypes as explanatory cultural construct has 

vivid pragmatic and prognostic function as far as this notion is related with 

motivational base of group activity. Any cultural systems may be considered as 

products of activity and as conditioning elements of further actions [20]. Thus 

emotive archetype predetermines the behavior of representatives of cultural and 

civilization groups. This notion rely on such treatment of culture as “historically 

transmitted pattern of meaning embodied in symbols” and as “conceptual structure or 

system of ideas” [3]. With a probability the investigation of emotive archetype will 

promote to relieve the strain in interface of culture-as-system and culture-as-practice 

views, to overcome the intellectual conflict between the natural-scientific – 

quantitative – and cultural-historical – qualitative – models of psychology of 

international relations. Such multilevel, multidimensional and multidisciplinary 

integrated approach permits to take into account and unite in the frame of one 

research three main goals of modern cross-cultural studies: a) to transport current 

hypotheses for differentiation of cultural contexts in order to test their validity; b) to 

explore new cultural system to discover psychological phenomena, which are not 

available in the first culture, for example, culture-contextual peculiarities of emotive 

archetypes’ functioning; c) to promote the generation of consistent conceptual base 

for pan-human psychology that would be valid for all people [2; 10; 21]. Such 

approach is determined by the increased contemporary interest in psychological 

similarities which are object of the universal psychology [11; 22]. 

Previously the free polylogue in international relations was considered 

impossible due to the fact that deep, ancient meanings (archetypes) of one culture, for 



example Russian or Ukrainian, are not translated completely into the language of 

another one, e. g. Crimean Tatar culture, which is explained by the 

incommensurability of contents of their archetypes. Nevertheless not the abstract 

elements of cultures, but real people get into dialogue. The corresponding cultures 

draw specific semantic and symbolic contours and shapes, expressed by the emotive 

correlates of language and speech. One of the most hard-hitting aims of the cross-

cultural psychology is the comparison of national-psychological characteristics of 

representatives of different cultures and revelation of “resumptive cultural laws”. 

Surpassingly it is not enough just to compare structural, historical and mental 

characteristics of the interactive groups, but it is necessary to elaborate a universal 

cross-cultural methodological base. 

Any international conflict is at the same time consequence and a particular case 

of development of the global and dialectical process of differentiation and integration 

of the mankind. Studying various sources demonstrated the convergence to a 

conclusion that the emphasis on differentiation has no prospects for the progress of 

international relations neither theoretically nor practically. The time has come for 

leveling the research interest in favour of integration. So that it is reasonable to bring 

the integrative emotional basis for the research of the regulatory mechanisms of 

interaction of civilizations. 

Modern civilizations are now in the permanent search for optimal forms of 

harmonic interaction [19]. The analysis of emotive background of socio-cultural 

interaction is especially important in numerous regions where different cultures and 

religions coexist and cross [14]. 

 

Literature 

1. Ashmore, Richard D. (Ed.); Jussim, Lee (Ed.); Wilder, David (Ed.). 2001. 

Social identity, intergroup conflict, and conflict reduction. [Rutgers series on self and 

social identity; Vol. 3] // Rutgers series on self and social identity; Vol. 3. 2001. 

London: Oxford University Press. XII. P. 199. 

http://arc.uk.ovid.com:8590/webspirs/doLS.ws?ss=Ashmore-Richard-D+in+AU
http://arc.uk.ovid.com:8590/webspirs/doLS.ws?ss=Ed++in+AU
http://arc.uk.ovid.com:8590/webspirs/doLS.ws?ss=Jussim-Lee+in+AU
http://arc.uk.ovid.com:8590/webspirs/doLS.ws?ss=Ed++in+AU
http://arc.uk.ovid.com:8590/webspirs/doLS.ws?ss=Wilder-David+in+AU
http://arc.uk.ovid.com:8590/webspirs/doLS.ws?ss=Ed++in+AU


2. Beck, U. The Cosmopolitan Society and Its Enemies. Theory, Culture & 

Society. 2002. Vol. 19. No. 1-2. – Pp. 17–44. 

3. Brown, Lisa M.; Lopez, Gretchen E. 2001. Political contacts: Analyzing the 

role of similarity in theories of prejudice // Political Psychology. June 2001; Vol. 22 

(2). P. 279–292. 

4. Dasen, Pierre R. Cross-cultural views on human development in the third 

millennium // Journal of cross-cultural psychology. 2000. Vol. 31(1). 2000. Pp. 266–

273. 

5. Dinnel, Dale L. (Ed.), et al. Lonner, Walter J. (Ed.). Merging past, present 

and future in cross-cultural psychology: Selected papers from the Fourteenth 

International Congress of the International Association for cross-cultural psychology. 

(P. 116-134). Lisse, Netherlands: Swets & Zeitlinger Publishers, 531 p. 

6. Edwards, D. Emotion Discourse. Culture Psychology. 5. 1999. – P. 271. 

7. Eid, M., & Diener, E. Norms for experiencing emotions in different cultures: 

Inter- and intranational differences. Journal of Personality and Social Psychology, 81. 

2001. – P. 872. 

8. Ford, M.E. and Smith, P.R. Thriving With Social Purpose: An Integrative 

Approach to the Development of Optimal Human Functioning // Educational 

Psychologist. 42. 2007. – Pp. 153–171. 

9. Goddard, Cliff. Explicating emotions across languages and cultures: a 

semantic approach // Fussel, Susan R. (Ed.), The verbal communication of emotions: 

interdisciplinary perspectives. (P. 19-53). Mahwah, NJ, US: Lawrence Erlbaum 

Associates, Publishers. VIII, 2002. – 294 p. 

10.  Grenshaw, Martha. 1986. The psychology of political terrorism // Political 

psychology. Contemporary problems and issues. Hermann Margaret G. Jossey-Bass 

Publishers, San Francisco-London. P. 378–413. 

11. Heine, S.J., Lehman, D.R., Markus, H.R., & Kitayama, S. Is there a 

universal need for positive self-regard? Psychological Review, 106. 1999. – Pp. 766–

794. 

http://arc.uk.ovid.com:8590/webspirs/doLS.ws?ss=Brown-Lisa-M+in+AU
http://arc.uk.ovid.com:8590/webspirs/doLS.ws?ss=Lopez-Gretchen-E+in+AU
http://arc.uk.ovid.com:8590/webspirs/doLS.ws?ss=Political-Psychology+in+SO


12. Jung, C.G. The archetypes and the collective uncounscious // The collected 

works of C.G. Jung. Routledge and Kegan Paul (Ed.). London. Vol. 9. Part 1. Pp. 3–

54. 

13. Jung C.G. Two essays on analytical psychology // The collected works. V. 7. 

Bollingen series 20. Princeton Univ. Press. 1977. 

14. Kuppens, P., Ceulemans, E., Timmerman, M.E., Diener, E. and Kim-Prieto, 

Ch. Universal Intracultural and Intercultural Dimensions of the Recalled Frequency 

of Emotional Experience. Journal of Cross-Cultural Psychology. 37. 2006. – P. 491. 

15. Liu, William Ming; Sheu, Hung Bin; Williams, Katie. 2004. Multicultural 

competency in research: Examining the relationships among multicultural 

competencies, research training and self-efficacy, and the multicultural environment 

// Cultural Diversity and Ethnic Minority Psychology. Nov. 2004; Vol. 10 (4). P. 329. 

16. McDermott, Rose. Political psychology in International Relations. The 

University of Michigan Press. 2004. 310 p.  

17. Mesquita, B. Emotions in collectivist and individualist contexts. Journal of 

Personality and Social Psychology, 80. 2001. – Pp. 68–74. 

18. Reed, K. (2006). New Directions in Social Theory: Race, Gender and the 

Canon. 2006. SAGE. – Pp. 27–32. 

19. Roeder, Ph.G. Clash of civilizations and escalation of domestic 

ethnopolitical conflicts. Comparative Political Studies. 36. 2003. – P. 509. 

20.  Ross, Marc Howard. Psychocultural interpretations and dramas: Identity 

dynamics in ethnic conflict // Political-Psychology. Mar. 2001; Vol. 22 (1). P. 157–

178. 

21.  Sardar, Z. The struggle for Islam’s soul // Newstatesman. 18 July 2005. P. 

10–12. 

22. Tyler, Forrest B. 1999. Cross-cultural psychology: Is it time to revise the 

model? // (1999). Dinnel, Dale L (Ed.), et al. Lonner, Walter J. (Ed.). Merging past, 

present and future in cross-cultural psychology: Selected papers from the Fourteenth 

International Congress of the International Association for cross-cultural psychology. 

(P. 116–134). Lisse, Netherlands: Swets & Zeitlinger Publishers, 531 p. 

http://books.google.com/books?id=VY_GOuxcL4AC&pg=PA27
http://books.google.com/books?id=VY_GOuxcL4AC&pg=PA27
http://arc.uk.ovid.com:8590/webspirs/doLS.ws?ss=Ross-Marc-Howard+in+AU
http://arc.uk.ovid.com:8590/webspirs/doLS.ws?ss=Political-Psychology+in+SO


23. Lebon G. Psixologiya narodov i mass. – Spb., 1995. – S. 23. 

24. Porshnev B.F. Protivopostavlenie kak komponent etnicheskogo 

samosoznaniya // Materialy 9 Mezhdunarodnogo kongressa antropologicheskix i 

etnograficheskix nauk (Chikago). – M., 1973. – S. 74.  

25. Romanova O.L. Razvitie etnicheskoj identichnosti u detej i podrostkov. 

Avtoreferat diss. kand. psixol. nauk. – M., 1994. 

26. Sokolovskij S.V. O neuyute, avtarkii, nacionalizme i postsovetskoj 

identichnosti // etnometodologiya. – M., 1995. – Ss. 87–114. 

27. Soldatova G.U. Etnicheskoe samosoznanie i etnicheskaya identichnost // 

psixologiya mezhetnicheskoj napryazhennosti. – M., 1998. – Ss. 40–64. 

28. Starovojtova G.V. Nekotorye metodologicheskie voprosy opredeleniya 

predmetnoj oblasti etnopsixologii // Socialnaya psixologiya i obshhestvennaya 

praktika. – M., 1985. – Ss.127–131. 

29. Tishkov V.A. Identichnost i kulturnye granicy // Identichnost i konflikt v 

postsovetskix gosudarstvax. – M., 1997. – S. 109. 

30. Chesnokova I.I. Problemy samosoznaniya v psixologii. – M., 1997. – Ss. 37. 


